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Abstract

Previous studies have found the perception of the body and death practices can have an influence on perceptions
of deceased 
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Saudi Arabia brain death is gaining social acceptance due to religious
scholars increasing awareness about organ donation [4,5].

Although Donation after Brain Death (DBD) is debated in some
countries, in other countries it is accepted as Donation after
Circulatory Death (DCD) is illegal. Donation after Circulatory Death
is legally forbidden in Finland, Germany, Poland, Portugal and
Luxembourg [6]. In Israel, brain death is only accepted with the use of
electronic equipment as opposed to reliance on doctors, as decided
upon after a rabbinical debate in 2008 [7]. In 2011, debate sparked
again after the death of a famous football player in Israel, where it was
concluded that death was defined as the cessation of breathing but did
not include the continuation of breathing on a respirator, this was
considered a ‘breakthrough decision’ [8].

In general, across countries with transplant programmes, social,
religious, cultural, legal and historical norms and constructs accept the
principle of transplantation as it adheres to the notion of giving and
helping others. However, these constructs can influence the extent to
which brain death or circulatory death in organ donation is accepted
and could influence organ donation decisions. There are multiple views
of what constitutes a ‘good death’ or the point at which a person is
‘really dead’. In turn, these factors may be affected by the perceptions of
the connectivity of the body and soul upon death and cultural death
practices.

Cross-cultural views toward the deceased body in organ
donation

Morgan et al. [1] conducted a systematic review of ethnic minority
community attitudes toward deceased organ donation in the UK and
North America [1]. They found a degree of uncertainty of religious
perspectives toward body totality after death but this was of particular
concern to those of Islamic faith but was an issue that arose across
other religious groups. Morgan et al. suggested bodily concerns were
influenced



'[O]ur religion teaches us that our body is only on Earth, and in
essence it isn’t useful to us forever, and that it is (only) needed on
Earth.' (Post-2004, Female, Personal Shopper, 29)

Two participants further argued this point as they suggested that the
body does not need to be whole upon death as accidents can happen in
a person's life time that means that a person would die with limbs or
organs missing that he or she was born with that would not have effect
on the 'soul' 
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will live on as it could make it difficult for the family to have closure
[37].

The notion of the deceased relative 'living on' in the recipient has



participants. If this table represented a continuum, the majority of
participants would be classified in section iv as many said ‘why not?’ to
donation as the individuals themselves did not need their body after
death. This illustrates a Cartesian view of the body where there is a
perceived separation of the body and self, or body and soul, upon
death and the body is no longer required. However, when considering
the donation of a relative’s organs, the view of the body and self may be
mixed between level ‘iv’, where the person is believed to have gone to
Heaven and the level ‘iii’ as it may be difficult for families to
distinguish between the newly-dead person and their living identity,
taking a holistic embodiment perspective on the body.

Cultural, religious and social norms
Across societies, religions and cultures, the body is regarded

differently in its need after death and the perception of the
connectivity between the body and the ‘self '. From a Polish cultural
perspective, there were fewer concerns surrounding body totality and
the need for organs after death and could be attributed to religious and
cultural perceptions of the connectivity between the body and self
upon death and of the deceased body. The findings from the present
study demonstrate the differences between the perceptions of the body
when considering organ donation for oneself or for providing
permission for a relative’s organs to be donated. The family
experiencing the bereavement process go back and forth between the
separation of the body and self and the intertwining of the body and
self after death and perceptions of whether the deceased relative’s
‘spirit’ ‘lives on’ within the organ and how this could affect decisions
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